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made upon the altar of the cross. Christ was sacrificed once; the daily
sacrifice is sacramental, a remembrance of what was done then once anil
for all. Much more space is given to the final topic, which had long
exercised the minds of theologians, the validity of the sacrament when
celebrated by unworthy priests. Consecration, it is answered, depends
not on the merit of the officiant, but on the word of the Creator; the
virtues of a good priest cannot enhance the value of the sanctifying
influence of the Spirit, nor can the faults of a bad priest diminish it
Only the heretic or schismatic can affect its validity.

The teaching of the standard theological text-book of the Middle Ages
may well conclude this summary of the development of Eucharistic
doctrine. By the theologians of the eleventh and twelfth centuries, with
their command of a language whose terms for abstract conceptions were
being multiplied and stereotyped in the schools, elements of thought which
were inherent in Eucharistic literature from the early days of the Christian
Church were harmonised into a compact doctrine* In the Lateran confes-
sion of faith this doctrine was summed up with careful attention to its
essential components. In the catholic Church, Christ is both priest and
sacrifice, offering and offered in its central rite, the sacrament of the altar,
In this His body and blood are truly present, by a process of transub-
stantiation divinely effected, so that the mystery of unity between Head
and members may be duly accomplished, and that God may give back to
man that flesh and blood which He took from him and glorified by
raising it to the clouds at God's right hand.

VII

The whole stress of the clauses of the Lateran canon which deal with
the sacraments was laid upon the Eucharist. In this rite the Head of
the Church is both sacrifice and priest, and here the unity of the Church
is shewn forth. It is added that for its celebration is necessary the ministry
of a priest who has received the apostolic commission in due form.
The sacrament of Holy Order is thus alluded to, so far as it concerns the
all-important matter of the Church's central ceremony. Beside this,
Baptism is secondary. As Peter Lombard had pointed out, Baptism, al-
though its effect was to renew the heart and justify the sinner, neverthe-
less was of no more effect than its predecessor circumcision in opening the
kingdom of heaven to the believer; that was the result of the sacrifice of
Christ alone, and the efficient means whereby that result was ensured were
the sacrament of His body and blood. The traditional doctrine of Baptism
was so well known and universally received that there was little occasion
for Innocent III to refer to the part of the sacrament in the scheme of
salvation. He made the simple statement that it was profitable to salva-
tion, without dwelling upon its power to remove sin; but the words of
the canon were directed mainly to the points which constitute the validity
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